
An exposition of Besorat Tova Yochanan (The 
Good News According to John), Chapter 4, 
views this text not through a Western lens, 
but through the Second Temple period 
framework of David H. Stern’s Complete 
Jewish Bible (CJB).

This chapter highlights Yeshua the Messiah 
breaking down long-standing sectarian 
divides to offer the Ruach HaKodesh (Holy 
Spirit) and reveal His divine identity to the 
most unexpected people.

1.1. Breaking Border Barriers: The Journey 
Through Shomron (4:1–6)

The narrative begins with Yeshua learning 
that the P’rushim (Pharisees) are tracking His 
growing number of talmidim (disciples). To 
avoid a premature clash in Y’hudah (Judea), 
He departs for the Galil (Galilee).
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"This meant that he had to pass through 
Shomron." — Yochanan 4:4

• The Divine Mandate: While many Judean 
Jews of the first century took lengthy 
detours through Perea to avoid Samaria 
entirely, Yeshua "had to" pass through. 
This was not a geographic necessity, but a 
divine devar-Elohim (word/will of God) 
appointment.

• The Historical Setting: Yeshua stops at 
Sh’khem (Sychar), near the plot of land 
Ya’akov gave to Yosef, resting at Ya‘akov’s 
Well. In Messianic theology, this anchors 
Yeshua firmly within the history of the 
Patriarchs. He is the ultimate realization 
of the blessings promised to the seed of 
Jacob. Exhausted at the sixth hour (noon), 
His complete human nature shines 
through—the Davar made flesh 
experiences physical thirst and fatigue.
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1.2. The Living Water and Sectarian Divides 
(4:7–15)

When a woman from Shomron approaches 
the well, Yeshua initiates contact by asking, 
"Give me a drink of water".

The woman responds with shock: "How is it 
that you, a Jew, ask for water from me, a 
woman of Shomron?" (noting that Jews do 
not associate with Samaritans). Yeshua 
bypasses the cultural taboo, redirecting her to 
a higher truth:
"If you knew God’s gift, and who it is that is saying to you, ‘Give me a 
drink,’ you would have asked him, and he would have given you living 
water." — Yochanan 4:10

• Mayim Chayim (Living Water): In Hebraic 
thought and the Hebrew Scriptures, 
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mayim chayim refers literally to running 
water (like a spring) needed for ritual 
purification (tevilah). Prophetically, as 
seen in Jeremiah 2:13 and Zechariah 14:8, 
it represents HaShem Himself and the 
outpouring of the Ruach HaKodesh. 
Yeshua reveals that the ultimate cleansing 
and spiritual satisfaction do not come 
from drawing from a patriarchal well, but 
from the indwelling source He provides.

1.3. Prophet, Past Husbands, and True 
Worship (4:16–26)

To transition her understanding from physical 
water to spiritual truth, Yeshua commands 
her to call her husband. When she admits she 
has none, Yeshua exposes her life story: she 
has had five husbands, and the man she lives 
with now is not her husband.
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Perceiving Him as a prophet, she immediately 
pivots to the core theological dispute 
between Jews and Samaritans: Where is the 
correct place to worship? On Mount Gerizim (the 
Samaritan holy site) or in Yerushalayim (Jerusalem)? 

Yeshua's response provides the foundational 
Messianic definition of worship:
"Lady, believe me, the time is coming when you will worship the Father neither 
on this mountain nor in Yerushalayim... But the time is coming—indeed, it’s 
here now—when the true worshippers will worship the Father in spirit and 
truth; for the Father is seeking such people to worship him. God is spirit; and 
those who worship him must worship in spirit and truth." — Yochanan 4:21, 
23–24

• Salvation is of the Jews: Yeshua firmly 
defends the Judean covenantal stream, 
stating, "We worship what we know, 
because salvation is from the Jews". The 
Messiah must come through the line of 
Judah and line up with the Tanakh.

• Spirit and Truth: External localized 
temples (Gerizim or even the physical 
Temple in Jerusalem, which would be 
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destroyed decades later) are secondary to 
the New Covenant reality described in 
Jeremiah 31. True worship is now 
localized within the believer via the 
Ruach, aligned with the Emet (Truth) 
revealed in Yeshua.

• Ani Hu: When the woman expresses faith 
that the Mashiach is coming to explain all 
things, Yeshua delivers one of the most 
direct declarations of His identity in the 
Gospels: "I, the one speaking to you, am 
he" (Hebraically evoking the Divine Ani 
Hu / I AM).

1.4. The Fields White for Harvest (4:27–42)

The talmidim return and marvel that He is 
talking with a woman, but they do not 
question Him. The woman leaves her water 
jar, runs to the town, and exclaims, "Come, 
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see a man who told me everything I ever did! 
Could he be the Messiah?"

Meanwhile, Yeshua uses the opportunity to 
instruct His talmidim on spiritual farming:

• The Food of Messiah: While they urge 
Him to eat physical food, Yeshua declares, 
"My food is to do what the one who sent 
me wants me to do, and to finish his 
work."

• The Harvest: He tells them to open their 
eyes and look at the fields, for they are 
already ripe for harvest. As the Samaritans 
stream out of the town in their white 
tunics, Yeshua depicts them as a harvest 
ready for the Kingdom. Many Samaritans 
from that town put their trust in Him 
based on the woman's testimony, 
culminating in their declaration: "We know that 

this man really is the Savior of the world."

1.5. Healing the Royal Official’s Son (4:43–54)
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After staying two days in Samaria, Yeshua 
returns to Cana in the Galil. A royal official 
(officer of the king, likely Herod Antipas) 
comes to Him because his son is terminally ill 
in Capernaum.

• Faith Beyond Signs: Yeshua challenges 
the crowd's reliance on spectacles: 
"Unless you people see signs and miracles, 
you will never believe!"

• The Power of the Spoken Word: The 
official simply pleads, "Sir, come down 
before my child dies." Yeshua responds, 
"Go, your son will live." The man trusts 
Yeshua's bare word and departs.

• The Second Sign: While traveling back, 
the official's servants meet him with the 
news that the fever left the boy at the 
exact hour Yeshua spoke the word. This 
second sign performed in the Galilee 
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cements the faith of the official's entire 
household, demonstrating that Yeshua’s 
authority over life and death transcends 
physical distance.

Key Messianic Themes in Yochanan 4

• Ingathering of the Outcasts: Messianic 
prophecy speaks of the restoration of all 
Israel (both Judah and the scattered 
northern tribes, represented elements in 
Samaria). Yeshua’s ministry in Shomron 
previews the restoration of the whole 
house of Israel.

• The Outpouring of the Spirit: The Mayim 
Chayim promised to the Samaritan 
woman points directly to the spiritual 
restoration foretold by Ezekiel (Chapter 
36) and Joel (Chapter 3)—cleansing from 
impurity through the internal placement 
of God's Spirit.
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• The Absolute Authority of the Word: The 
healing of the official’s son demonstrates 
that the Messiah operates with the 
creative power of Genesis; He speaks, and 
reality conforms to His word.

Building upon the unique insights from the 
Hebraic Transliteration Scripture Update, we 
can deeply explore how Yochanan (John) 
Chapter 4 connects with the geography of 
the Torah and Hebraic thought patterns.

From a Messianic Jewish perspective using 
David H. Stern’s Complete Jewish Bible (CJB) 
style, here is a detailed breakdown of your 
three specific inquiries.

Part 1: The Earthen Vessel Blueprint & 
Shomron’s True Identity

• 1. The Clay Jug Blueprint (Kad Cheres)

As tracked in the geographic blueprint, 
Avraham Avinu’s altars drew a prophetic map 
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in the physical shape of a traditional clay jug 
(kad cheres):

• The Mouth (Sh’khem / Sychar): The 
narrow opening at the top where the 
covenant promise is first poured into the 
Land.

• The Neck (Bet-El and 'Ai): The broadening 
conduit of ancestral inheritance.

• The Crucial Center (Salem / 
Yerushalayim): The narrowest focal point 
where the sacrifice occurs.

• The Stable Base (Chevron): The wide 
foundation holding up the weight of 
David's kingdom.

When Yeshua sits at the well in Sh’khem 
(Sychar), He is standing precisely at the 
mouth of the patriarchal clay jar. The woman 
comes holding a literal earthen water jar 
(kad). When Yeshua reveals Himself, she 
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abandons her vessel (Yochanan 4:28). In 
Messianic theology, this acts as a dynamic 
visual sign: she drops her temporary, fragile 
vessel because she has just encountered the 
Master Potter Himself, who is transforming 
her into an earthen vessel filled with the 
ultimate heavenly treasure—the Mayim 
Chayim (Living Water) of the New Covenant 
(2 Cor. 4:7).

Is Shomron (Samaria) the Household of 
Israel?

Yes, prophetically and historically. In Hebraic 
thought, the "Samaritans" of Yeshua's day 
were the cross-pollinated descendants of the 
remnant of the Northern Ten Tribes 
(historically called the House of Israel or 
Ephraim) left behind after the Assyrian 
captivity, mixed with foreign peoples.
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When Yeshua purposefully travels to 
Shomron, it is a direct fulfillment of prophetic 
milestone tracking. The Hebrew prophets 
explicitly promised that the New Covenant 
would witness the re-unification of the 
fractured kingdom:

"I will make a New Covenant with the house 
of Isra’el and with the house of Y’hudah." — 
Jeremiah 31:31 (CJB)

By offering Mayim Chayim to a daughter of 
Shomron, Yeshua is systematically beginning 
the spiritual ingathering of the lost sheep of 
the Household of Israel, healing the ancient 
sectarian divorce before moving outward to 
the Gentile nations.

Part 2: Linguistic Analysis of the Greek Text 
via Hebraic Thought Patterns

The Greek of Yochanan’s Gospel is packed 
with Hebraisms—idioms and concepts that 
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lose their substance when translated strictly 
through Western philosophy. Translating 
them back into Second Temple Jewish 
patterns unlocks the text:

1. Mayim Chayim vs. Hydōr Zōn (Living 
Water)

• The Greek: Hydōr zōn (ὕδωρ ζῶν) literally 
means "running, flowing, or moving 
water."

• The Hebraic Pattern: In the Torah and 
Mishnah, Mayim Chayim(מים חיים)  
carries a strict dual meaning. Naturally, it 
is the only water pure enough to feed a 
mikveh (ritual immersion pool) for 
cleansing ritual impurity (tuman). 
Prophetically, it denotes the vitalizing 
essence of HaShem (Jeremiah 2:13). 
Yeshua uses the phrase as a brilliant 
Hillel-style double entendre: the woman 
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thinks of a crisp, flowing underground 
spring; Yeshua is offering the eternal, 
eschatological tevilah (purification) of the 
New Covenant.

2. Pneuma kai Alētheia vs. Ruach v’Emet 
(Spirit and Truth)

• The Greek: En pneumati kai alētheia (ἐν 
πνεύματι καὶ ἀληθείᾳ) is often taught as 
an abstract internal attitude ("worshiping 
nicely from your heart").

• The Hebraic Pattern: To worship in Ruach 
(Spirit) and Emet (Truth / Torah) is to 
transition from a localized geographic cult 
center to a Tabernacle of the heart. In 
Ezekiel 36:26-27, God promises: "I will put 
my Spirit (Ruach) within you and cause 
you to walk in my regulations." Yeshua is 
telling her that true worship is defined by 
the indwelling Ruach writing the absolute 
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Emet (God's reality) directly onto the 
inward parts of the believer.

3. Egō Eimi vs. Ani Hu (I AM He)

• The Greek: Egō eimi, ho lalōn soi (Ἐγώ 
εἰμι, ὁ λαλῶν σOI) — "I am, the one 
speaking to you."

• The Hebraic Pattern: This is the Greek 
equivalent of the Divine pronouncement 
Ani Hu(אני הוא)  from Isaiah 52:6: 
"Therefore, my people will know my 
name; therefore on that day they will 
know that I am he (Ani Hu) who speaks; 
here I am!" When Yeshua speaks this to a 
Samaritan woman, He is not just saying 
"Yes, I'm the Messiah"; He is invoking the 
voice of Adonai echoing out from the 
burning bush.
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Part 3: Torah Wells Map — Prophetic 
Betrothal Encounters

In the ancient Near East and the narrative 
architecture of the Torah, a well encounter is 
a highly specific prophetic type-scene 
(Betrothal Type-Scene). Whenever a structural 
hero of Israel travels to a foreign land and 
stops at a well, a marriage covenant is about 
to be secured.

Torah Element Eliezer & Rivkah 
(Gen 24)

Ya‘akov & Rachel 
(Gen 29)

Moshe & 
Tzipporah (Exod 2)

Yeshua & The 
Woman (Yoch. 4)

The Journey Sent to a foreign 
territory to find a 
bride for the son.

Flees to a foreign 
land due to familial 
brokenness.

Flees to Midian as 
a rejected exile 
from Egypt.

Travels through 
Shomron outside 
His home territory.

The Timing Evening (the time 
women go out to 
draw water).

High noon (the 
flocks are gathered 
around the well).

Midday rest period 
after an arduous 
journey.

The sixth hour 
(noon), weary 
from His journey.

The Well Action Water is drawn; a 
servant initiates 
the requested sign.

Jacob single-
handedly rolls the 
massive stone off 
the well.

Moses defends the 
daughters and 
draws water for 
them.

Yeshua bypasses 
the stone of 
sectarian division 
to offer Mayim 
Chayim.

The Identity 
Revealed

Family 
rings/bracelets are 
given; lineage is 
disclosed.

Jacob kisses 
Rachel, weeps, and 
declares his 
lineage.

Moses is identified 
as an "Egyptian 
deliverer."

Yeshua reveals His 
life secret and 
proclaims: Ani Hu.

Running to Tell Rivkah runs to her 
mother’s house to 
report the visitor.

Rachel runs to tell 
her father Laban 
about Jacob.

The daughters run 
to tell Jethro about 
the deliverer.

The woman leaves 
her jar, runs to 
town, and calls the 
elders.

The Covenant 
Feast

A meal is eaten; 
marriage terms are 
confirmed.

Jacob enters a 
contract to labor 
for his bride.

Moses is invited to 
break bread and 
marries Tzipporah.

Yeshua stays for 
two days, feeding 
them the true food 
of God.

The Messianic Realization:
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By purposefully walking into this classic Torah 
blueprint, Yeshua is demonstrating His role as 
the Divine Bridegroom.

• Eliezer sought a physical bride for Isaac; 
Yeshua seeks a spiritual bride for the 
Kingdom.

• Ya‘akov rolled away a heavy physical 
stone; Yeshua rolls away a heavy spiritual 
stone of Samaritan exile and ritual 
ostracization.

• Moshe saved daughters from hostile 
shepherds; Yeshua delivers this woman 
from a life of isolation and broken 
relationships.

He sits at the well at high noon—the same 
hour Jacob found his bride—to signal that He 
has come to betroth the outcasts of the 
Household of Israel back to the Living God in 
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an everlasting New Covenant of Ruach and 
Emet.

Part 1: Biblical Hours Converted to the 
Modern Clock

In first-century Israel, the day was divided 
into twelve seasonal hours starting at sunrise 
(nefetz ha-chamah) and ending at sunset, 
while the night was divided into four distinct 
watches. Because the daily clock was 
anchored to daylight, the modern clock 
equivalent depends on a standardized 6:00 
AM sunrise.

The critical hours mentioned in the Besorat 
Tova (Gospels) map out precisely to our 
modern day clock:

• The First Hour: 6:00 AM – 7:00 AM (The 
dawn of the working day).

• The Third Hour: 9:00 AM (The time of the 
morning Shacharit sacrifice in the Temple; 

Crea
ted

 w
ith




MobiO
ffic

e



also the hour the Ruach HaKodesh was 
poured out at Shavuot/Pentecost).

• The Sixth Hour: 12:00 PM (Noon) (The 
zenith of the sun). This is exactly when 
Yeshua, exhausted from the journey, sat 
down at Ya‘akov’s Well in Sychar 
(Yochanan 4:6). In Judean culture, women 
typically drew water at the first or 
eleventh hour to avoid the heat; drawing 
at the sixth hour highlights the Samaritan 
woman’s deep social isolation.

• The Ninth Hour: 3:00 PM (The time of the 
afternoon Minchah sacrifice; the 
traditional hour of prayer, and the exact 
moment Yeshua cried out and gave up His 
spirit on the execution stake).

• The Eleventh Hour: 5:00 PM (The final 
hour of the agricultural workday before 
twilight).
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Part 2: The Prophetic Fusion: Yochanan 4 and 
the Hosea 6 Timeline

When Yochanan notes a hyper-specific 
chronological detail, it is never merely an 
itinerary note; it is a Remez (a hint to a 
deeper prophetic reality hidden in the 
Tanakh).

"He stayed there two days; and many more came to 
trust because of what he said." — Yochanan 4:40–41 
(CJB)

From a Messianic Jewish perspective, 
Yeshua’s deliberate two-day residency in 
Shomron (Samaria) followed by the harvest of 
the townspeople is a stunning, living 
prophecy acting out the restoration blueprint 
found in the Prophet Hoshea (Hosea).

1.1. The Historical Target: Who is Hoshea 
Speaking To?
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Hoshea was a prophet sent exclusively to the 
Northern Kingdom of Israel (often explicitly 
called Ephraim or Samaria). Because of their 
chronic spiritual adultery, Adonai declared 
that they would be scattered among the 
nations, divorced from the covenant identity, 
and left spiritually dead. Yet, Hoshea leaves 
them with a shocking redemption timeline:
"Come, let us return to Adonai; for he has torn, and he will heal us; he has 
struck, and he will bind up our wounds. After two days he will revive us; on the 
third day he will raise us up, and we will live in his presence." — Hoshea 6:1–2 
(CJB)

The Micro-Fulfillment: Two Days of Revival 
in Sychar

When Yeshua enters Sychar, He enters the 
historic heart of Ephraim—the capital of the 
spiritually dead, divorced Northern Kingdom. 

Crea
ted

 w
ith




MobiO
ffic

e



Look at how seamlessly the chronology of 
Yochanan 4 enacts the text of Hoshea 6:

• Torn and Struck (The Background): The 
Samaritan woman represents her entire 
region. She is fractured, empty, has had 
five husbands, and is drinking from an 
ancestral well that cannot stop her 
spiritual thirst.

• After Two Days He Will Revive Us: 
Yeshua does not perform any physical 
miracles or signs in Samaria like He did in 
Jerusalem or Galilee. Yochanan specifies 
that they believed "because of what he 
said" (Yochanan 4:41). For two days, His 
living word rains down upon them like the 
"spring rain that waters the earth" 
(Hoshea 6:3). Within those two days, the 
town is completely revived from centuries 
of sectarian dead-end religion.
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• On the Third Day He Will Raise Us Up: On 
the third day (Yochanan 4:43), Yeshua 
departs Samaria for Galilee, leaving 
behind a transformed community that has 
been raised up into New Covenant 
citizenship, boldly declaring: "We know 
that this man really is the Savior of the world" 
(Yochanan 4:42).

1.2. The Macro-Fulfillment: The 
Dispensational Prophecy

In Messianic cyclical interpretation (Sod), a 
day can also prophetically represent a 
thousand years, according to Psalm 90:4 ("For 
from your viewpoint a thousand years are just 
like yesterday").

When Yeshua leaves Judea to spend two days 
reviving Samaria before returning to the 
Galilean harvest, He was mapping out the 
entire blueprint of the common era:
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• For roughly two prophetic days (2,000 
years), the Messiah has turned His 
attention toward the harvest fields of the 
international wilderness—seeking out the 
scattered, broken "earthen vessels" of 
Ephraim and the Gentile nations, reviving 
them through the bare power of His 
Spoken Word and the Ruach HaKodesh.

• We are currently standing at the 
threshold of the end of those "two days." 
The prophetic timeline shows that as the 
two days conclude, the ultimate 
restoration of the entire House of Israel 
will culminate in the Third Day—the 
Millennial Kingdom—where both Judah 
and Ephraim will be permanently raised 
up to "live in His presence" under the 
banner of King Messiah Yeshua.

From a Messianic Jewish perspective using 
David H. Stern’s Complete Jewish Bible (CJB) 
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framework, Yeshua’s encounter with the 
woman at the well is a masterclass in Besorat 
Tova (Good News) methodology. He does not 
approach her with Western programmatic 
evangelism; instead, He utilizes Hebraic 
Remez (prophetic hinting), pairs it with direct 
cultural confrontation, and demonstrates 
how a true Cohen (Priest) repairs broken 
covenantal boundaries.

Here is the step-by-step breakdown for your 
study group, diving into the deep prophetic 
infrastructure of Yochanan Chapter 4.

The Method: Did Yeshua Catch Samaria Up 
on the Torah in Two Days?

Your study group's focus on His methodology 
is vital. To understand what Yeshua did 
during those two days, we must remember 
that the Samaritans did not lack a Torah—
they possessed the Samaritan Pentateuch. 
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They knew the Chumash (the five books of 
Moses) inside and out, but they read it 
through a fractured lens that deliberately 
altered key elements to substitute Mount 
Gerizim for Yerushalayim (Jerusalem).

Yeshua's method was not a standard 
classroom catch-up on legal codes. Rather, He 
spent those two days shifting their entire 
paradigm from letter to Ruach (Spirit):

• Unlocking the True Meaning of Torah: 
The Samaritans fiercely guarded the letter 
of the law but missed its prophetic goal 
(the Telos). For two days, Yeshua did 
what He later did on the road to Emmaus: 
He unpacked the Torah of Moses to show 
them how it pointed directly to Him 
(Deuteronomy 18:15).

• The Food of the Kingdom: Yeshua told His 
talmidim (disciples), "My food is to do what 
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the one who sent me wants me to do, and to 
finish his work" (Yochanan 4:34). His method 
of outreach was to pour out the Mayim 
Chayim (Living Water) of the Ruach 
HaKodesh.

• Revival by the Word Alone: Strikingly, 
Yeshua performed no physical signs or 
miracles in Samaria. In Judea and Galilee, 
people demanded spectacles, but the 
Samaritans believed simply because of the 
authoritative weight of His bare Davar 
(Word). In those two days, He bridged the 
theological chasm by imparting the 
spiritual reality that the Torah had always 
anticipated.

Prophetic Parallel: The Five Husbands and 
the Five Gods of Samaria

Yeshua’s method of Prophetic Discernment 
shines when He says to the woman, "You’ve had 

five husbands, and the man you have now isn't your husband" 
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(Yochanan 4:18). While this is a surgical exposure of 
her personal life, He is also speaking in a 
classic prophetic double entendre (Remez), 
using her personal history to mirror the exact 
spiritual history of Samaria.

In the Tanakh, corporate idolatry is explicitly 
called spiritual adultery. To find the root of 
Samaria's spiritual condition, we look at the 
historical parallel in Melakhim Bet (2 Kings) 
17:

"The king of Ashur [Assyria] brought people from Bavel, 
Kuta, ‘Ava, Chamat, and S'farvayim, and settled them in 
the cities of Shomron instead of the people of Isra’el..." — 
2 Kings 17:24 (CJB)
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• The Five Husbands: The King of Assyria 
seeded Samaria with people from five 
distinct pagan nations, each bringing their 
own national deity (2 Kings 17:24-31). 
These are the "five husbands" who 
originally violated the soil of Samaria, 
seducing the remaining target pool of 
Israel's northern tribes into spiritual 
whoredom.30  And the men of Babylon made 
[the g-d] Sukkot Benot, and the men of Kutah 
made Nergal, and the men of Chamat made 
Ashima, 31  And the Avim made Nivchaz and 
Tartak, and the Sepharvim burned their banim 
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in eish to Adramelech and Anammelech, the 
g-ds of Sepharvayim.(2 Kings 17:30-31)

• The Current "Non-Husband": Yeshua 
concludes, "The one you have now isn't 
your husband." Historically, even after the 
Samaritans abandoned outright paganism 
and adopted a pseudo-Torah focused on 
Mount Gerizim, it was a compromised 
relationship. They worshiped the God of 
Israel, but not in Emet (Covenantal Truth). 
They were living in a spiritual common-
law marriage with a corrupted religious 
system. Yeshua leverages her personal 
vulnerability to diagnose the national 
sickness, inviting her out of corporate 
syncretism and into true covenant union.

The Galilean Harvest on the Third Day

Immediately after leaving Samaria on the 
third day, Yeshua re-enters the Galil (Galilee), 
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where the text notes: "The Galil-people welcomed 
him, because they had seen all that he did at the festival in 
Yerushalayim" (Yochanan 4:45).

From a Messianic timeline perspective, 
transitioning from Samaria to Galilee on the 
third day holds profound corporate meaning:

• The Blueprint of the Two Houses: 
Samaria historically represents Ephraim 
(the scattered northern tribes), while 
Galilee of the Gentiles (Galil-haGoyim) 
represents the outer margins of the 
household of Israel. By moving from 
Samaria to the Galilee on the third day, 
Yeshua is physically tracking out the 
prophetic ingathering of the entirety of 
the Northern Kingdom.

• Faith vs. Sight: Look at the striking 
methodological contrast. The Samaritans 
believed instantly based on the raw power 
of His Davar (Word) during the two days. 
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The Galileans, conversely, only welcomed 
Him because they wanted to see more 
signs and miracles (Yochanan 4:48). 
Yeshua's journey exposes the layers of 
faith: the outcasts of Samaria exhibit deep 
spiritual receptivity, while the mainstream 
crowds still require visual spectacles to 
confirm their belief.

Splitting the Narrative: "Savior of the World" 
vs. Samaritan Theology

At the climax of the Sychar revival, the 
townspeople declare:

"We know that this man really is the Savior of the world 
[Moshiach HaOlam]." — Yochanan 4:42

This strategic phrasing completely shatters 
and fractures first-century Samaritan 
theology.
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The Concept of the Taheb: The Samaritans 
did not search the prophets or writings (such 
as Isaiah or David) for a royal King-Messiah 
because they rejected everything outside the 
Pentateuch. Instead, based on Deuteronomy 
18:15, they expected a figure called the 
Taheb—the "Restorer" or "Returning One." 
In their theological framework, the Taheb 
would be a purely localized, Mosaic prophet 
who would rebuild their temple on Mount 
Gerizim, rediscover the hidden vessels of the 
Tabernacle, and vindicate the Samaritan 
religious sect against the Judeans.

• How the Phrase Fractures the Box: When 
the townspeople style Him the Savior of 
the World (Sōtēr tou kosmou), Yeshua’s 
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outreach method blows up their 
isolationist paradigm. He refuses to be a 
tribal pet prophet who takes their side in 
the local debate over Gerizim vs. 
Jerusalem.

• A Cosmic Redemption: By accepting the 
title "Savior of the World," Yeshua forces 
them to realize that the Mayim Chayim 
breaking out at Jacob's well is a global 
river. He is not merely fixing a regional 
boundary dispute; He is executing a 
systemic rescue operation for all of 
corrupted humanity—shattering the 
Samaritan echo-chamber and bringing 
them into a cosmic inheritance.

Part 1: The Woman’s Besorat Tova (Good 
News) Proclamation
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"Come, see a man who told me everything I 
ever did! Could he be the Messiah?" — 
Yochanan 4:29

Haman (the crowd) is instantly drawn by her 
words because of her distinct evangelistic 
method. In first-century Jewish and Samaritan 
framework, she uses an brilliant Hebraic 
rhetorical technique: a question phrased with 
holy hesitation.

Hebraically, she is not expressing doubt; she 
is practicing modesty and pastoral wisdom. If 
a socially outcast woman ran into a strict 
patriarchal city and yelled, "I have definitively 
found the Messiah and you all must listen to 
me!", the elders would have rejected her 
testimony out of hand. Instead, by saying, 
"Could he be the Messiah?", she masterfully 
shifts the burden of proof to them. She invites 
them into an active investigation. Her method 
is not to dogmatically argue theology, but to 
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stand as a raw witness to His prophetic 
insight, forcing the townspeople to come out 
and taste the Mayim Chayim for themselves.

Part 2: Answering the Key Discussion 
Questions

Here are the target answers designed 
specifically for your study group to process 
the methodology of the Messiah:

Question 1: How does Yeshua’s method of 
starting a conversation with a cultural 
enemy by asking for help ("Give me a drink") 
change the way we approach modern 
dialogue?

• The Answer: Yeshua subverts the typical 
paradigm of religious hierarchy. Instead of 
establishing dominance or leading with a 
lecture on Samaritan theological errors, 
He intentionally places Himself in a 
position of vulnerability. By asking a 
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marginalized Samaritan woman for 
physical help, He honors her humanity 
and shatters her defensive cultural guard 
walls.

• Study Group Application: In our modern 
outreach, our method should not be 
leading with immediate correction or 
programmatic theological data. We build 
true relational bridges when we meet 
people in shared human dependency, 
honoring them before we ever seek to 
teach them.

Question 2: In exposing the "five husbands," 
Yeshua didn't condemn the woman; He 
simply spoke the absolute truth in love. How 
can we balance candid prophetic truth with 
authentic compassion in our own outreach?

• The Answer: Yeshua speaks with what 
Hebraic thought calls Chesed v'Emet 
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(Grace and Truth balanced perfectly). He 
does not use her past brokenness as a 
weapon to shame her, nor does He sweep 
her lifestyle under the rug to make her 
comfortable. He uses her personal 
narrative as a diagnostic tool to point her 
to her ultimate spiritual deficiency. He 
tells her everything she ever did so that 
she can see she is completely known, yet 
completely loved.

• Study Group Application: Compassion 
without candor is compromise; candor 
without compassion is cruelty. True 
Messianic ministry requires us to name sin 
directly, but our programmatic goal must 
always be the redemption of the person, 
never their public condemnation.

Question 3: If the Samaritans believed by the 
Word alone while others demanded signs, 
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what does that teach us about the type of 
spiritual soil Yeshua is looking for today?

• The Answer: Yeshua is looking for soil 
that possesses a hunger for the 
unadulterated Davar-Elohim (Word of 
God). The Galileans and Judeans were 
caught up in a consumer-driven spiritual 
economy; they treated the Messiah like a 
wonder-worker. The Samaritans, despite 
their fractured heritage, recognized the 
cosmic weight of His voice. They didn't 
need to see a physical blind eye healed 
because the spiritual eyes of their hearts 
were instantly opened by His instructions.

• Study Group Application: We must move 
away from seeking emotional highs, 
spectacular manifestations, or constant 
signs to sustain our faith. The most 
mature spiritual soil is one that can stand 

Crea
ted

 w
ith




MobiO
ffic

e



firmly on the bare, unchanging text of the 
Word of the Messiah.

Part 3: Untangling the Samaritan Pentateuch 
(Torah Shomronit)

To understand how Yeshua subtly dismantled 
her theology over those two days, we must 
look at the specific texts where the Samaritan 
Pentateuch explicitly veered away from the 
standardized Masoretic Text used by the 
Judeans.

Because the Samaritans only accepted the 
five books of Moses, Yeshua didn't quote 
David or Isaiah. Instead, He out-maneuvered 
their localized theology using their own 
scriptures.

The Altar Command: Devarim 
(Deuteronomy) 27:4
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• The Judean Text: Commands Israel to 
build an altar on Mount Eival once they 
cross the Jordan.

• The Samaritan Text Alteration: The 
Samaritan Pentateuch deliberately 
swapped out the Hebrew word Eival for 
Gerizim. They claimed that Mount Gerizim 
was the original, un-fractured mountain of 
blessing designated from the days of 
Joshua.

• How Yeshua Untangles It: When the 
woman challenges Him on this exact verse 
("Our fathers worshipped on this 
mountain..."), Yeshua bypasses the 
textual turf war entirely. He states, "The 
time is coming when you will worship the 
Father neither on this mountain nor in 
Yerushalayim" (Yochanan 4:21). He uses 
Deuteronomy 12:5 ("You are to seek the 
place Adonai your God chooses... to put 
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his Name there") to show that a localized 
geographic place was only a shadow. He 
reveals that under the New Covenant, the 
corporate "place" is no longer a physical 
mountain, but the resurrected Messiah 
Himself.

The Identity of the Prophet: Devarim 
(Deuteronomy) 18:15–18

• The Samaritan Framework: The 
Samaritans used this singular text as their 
complete Messianic foundation. They 
expected a Taheb (a Mosaic restorer) who 
would solve all their earthly legal 
questions. They explicitly rejected the 
Davidic, Kingly Messiah of the Judean 
Prophets.

• How Yeshua Untangles It: The woman 
says, "I know that Mashiach is coming... 
when he comes, he will tell us everything" 
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(Yochanan 4:25). Yeshua looks at her and 
pronounces, "Ani Hu" ("I, the one 
speaking to you, am he"). By doing so, He 
perfectly fulfills their expectation of a 
Prophet like Moses who speaks face-to-
face with God, but He elevates it. He 
shows her that the Taheb is not just a 
localized teacher to clean up Samaritan 
legal codes; He is the divine voice of 
Adonai Himself, come to offer a global 
salvation that changes the human heart.

An update on the historical, modern, and 
spiritual status of the Shomronim 
(Samaritans) reveals a narrative of intense 
survival. Looking through the framework of 
David H. Stern’s Complete Jewish Bible (CJB), 
we can trace the historical reality of Samaria, 
their status as of 2026, and the precise 
Mishnah-breaking evangelistic methods used 
by Yeshua the Messiah.
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Part 1: The Modern Status of Shomron: 
Reconciliation & Correction

 Did Samaria Reconcile with Judea After 
the Two-Day Outreach?

Corporate reconciliation did not happen 
immediately. While many individuals in 
Sychar put their trust in Yeshua, the 
geopolitical and religious leadership of both 
the Yehudim (Jews) and the Shomronim 
(Samaritans) dug their heels deeper into 
sectarian division.

A few decades after Yeshua's visit, the First 
Jewish-Roman War (66–73 CE) and 
subsequent Bar Kokhba revolts devastated 
both communities. Rather than reconciling, 
the groups drifted into parallel survival 
streams. During the Byzantine era, the 
Samaritans suffered horrific slaughters, 
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dropping from a population of over a million 
down to a tiny fraction.

 Where is Shomron Today? (Status as of 
2026)

Today, the Samaritans are the world's 
smallest, most resilient ethnoreligious group. 
By the early 20th century, due to strict 
inbreeding, they faced total extinction, 
numbering only 141 individuals. As of 2026, 
their population has stabilized and grown to 
approximately 900 registered communal 
members.

They remain completely unique, acting as a 
living bridge between worlds:

• The Geographic Split: Their small 
population is split almost exactly in half. 
Half live in Kiryat Luza, a village atop their 
holy Mount Gerizim near Nablus in the 
West Bank. The other half live in Holon, a 
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satellite neighborhood near Tel Aviv, 
Israel.

• Societal Balance: They hold a unique 
status as dual citizens. The Samaritans on 
Mount Gerizim speak Arabic, use 
Palestinian currency, and are integrated 
into West Bank society. The Samaritans in 
Holon speak Modern Hebrew, serve in the 
Israel Defense Forces (IDF), and are 
integrated into Israeli society.

• Religious Continuity: They still practice an 
intensely strict, pre-Rabbinic form of 
Torah observance. They are led by a 
hereditary High Priest (Cohen Gadol) and 
continue to perform the public, literal 
Passover lamb sacrifice at twilight atop 
Mount Gerizim every year according to 
the exact letter of Exodus 12.

Is There Messianic Hope for Correction?
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While the corporate Samaritan community 
still officially rejects Yeshua—clinging to the 
hope of a purely human Taheb (Mosaic 
Restorer)—the spiritual breakthrough Yeshua 
planted in Yochanan 4 bore immense fruit 
immediately after His resurrection. In Acts 8, 
when Philip went down to the city of 
Shomron to proclaim the Messiah, the text 
notes the Samaritans accepted the Word with 
joy.

From a Messianic Jewish perspective, the 
ultimate correction and reconciliation of the 
Shomronim back to their Yehudim brothers 
will find its absolute completion when the 
corporate "House of Joseph/Ephraim" is 
supernaturally reunited with the "House of 
Judah" under the singular leadership of King 
Yeshua (Ezekiel 37:16-19).

Part 2: Yeshua’s Method vs. The Societal 
Norms of the Mishnah
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To understand the sheer weight of Yeshua’s 
gospel methodology with the woman at the 
well, your study group must examine the 
institutional barriers He systematically 
dismantled. While the Mishnah was compiled 
in written form around 200 CE, its core legal 
boundaries (takkonot and gezerot) were 
actively operating as oral stringencies during 
the Second Temple period.

Yeshua's method deliberately overrode these 
Rabbinic fences to prioritize the redemption 
of an individual:

The Taboo of Public Dialogue with Women

• The Mishnah Norm: The Sages heavily 
restricted public interactions between 
men and women to protect moral purity.

"Jose ben Johanan of Jerusalem said: ...do not 
talk much with a woman. They said this of a 
man’s own wife; how much more of his 
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fellow’s wife! Hence the sages said: He who 
talks much with a woman brings evil upon 
himself, neglects the study of Torah, and will 
inherit Gehenna." — Mishnah Pirkei Avot 1:5

• Yeshua’s Method: Yeshua completely 
ignores this restriction. He sits publicly at 
a communal well and initiates a deep, 
intimate theological discourse with a 
woman who is not His relative. When His 
talmidim return, Yochanan explicitly flags 
their cultural shock: "They were amazed 
that he was talking with a woman" 
(Yochanan 4:27, CJB). Yeshua models a 
gospel that refuses to let hyper-legalistic 
gender barriers obstruct the delivery of 
Mayim Chayim.

2. The Samaritan Menstruant Decree 
(Niddah)
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• The Mishnah Norm: The Judean 
leadership passed a sweeping emergency 
decree stating that Samaritan women 
were to be considered as perpetual niddot 
(ritually unclean from menstruation) from 
the cradle, making any vessel they 
handled automatically defiled.

"Samaritan daughters are considered 
menstruants from their cradle." — Mishnah 
Niddah 4:1

• Yeshua’s Method: When Yeshua 
approaches her and says, "Give me a drink 
of water," He is asking to drink from her 
personal bucket. By first-century Judean 
standards, this action would render 
Yeshua ritually defiled (tamei). The 
woman herself is stunned by His total 
disregard for this stringency: "How is it that 
you, a Jew, ask for water from me, a woman of 

Shomron?" (Yochanan 4:9, CJB). Yeshua’s 

Crea
ted

 w
ith




MobiO
ffic

e



method demonstrates that His holiness 
cannot be defiled by her brokenness; 
rather, His purity is contagious, flowing 
outward to cleanse her.

The Definition of a Witness

• The Rabbinic Norm: In first-century legal 
practice, a woman’s testimony was 
generally invalid in a formal bet-din 
(court), and Samaritans were viewed as 
untrustworthy witnesses due to their 
sectarian drift.

• Yeshua’s Method: Yeshua appoints this 
exact outcast Samaritan woman to be the 
primary Apostle to Shomron. He trusts 
her with the ultimate revelation of His 
identity (Ani Hu). Her testimony (Besorat 
Tova) is so legally and spiritually powerful 
that it brings the entire city out to meet 
Him (Yochanan 4:39). Yeshua elevates 
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those whom religious society deems 
disqualified, turning them into the 
foundational structural pillars of His 
harvest.

Summary of Yeshua's Gospel Method for 
Your Study Group

Yeshua’s reaching-out method shows that the 
true gospel is relational, disruptive, and 
direct. He does not wait for people to clean 
themselves up to match the legal 
expectations of the Mishnah. Instead, He 
walks straight into the territory of the broken, 
breaks the legalistic fences that keep them 
isolated, and uses the simple power of His 
spoken Davar to heal centuries of relational 
and national trauma.

1.1. Chronology and Feasts: Unpacking 
Yochanan 4:44–45
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Yochanan 4:44 — Why does a prophet have 
no honour in his own country?

"(For Yeshua himself had testified that a prophet has 
no honour in his own country.)" — Yochanan 4:44 

Hebraically, this statement functions as a 
Proverbial Truism based on human nature 
and the spiritual blindness of familiarity. In 
the context of Yochanan, "his own country" 
refers specifically to Y’hudah (Judea), the 
historic epicenter of Jewish religious and 
political power, where Yeshua was born (in 
Beit-Lechem) and where the Temple stood.

The Judean religious establishment rejected 
Him because they expected a political 
liberator who would fit neatly into their 
institutional matrix. Because they knew His 
earthly origins and family lineage, their 
familiarity bred contempt. They could not 
accept that the Davar made flesh would come 
out of an unremarkable backdrop without 
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their official rabbinic stamp of approval. 
Conversely, the outcasts in Shomron 
(Samaria) had no such institutional pride, 
allowing them to instantly recognize His 
prophetic authority by His word alone.

Yochanan 4:45 — Which Feast was it in 
Yerushalayim?
"So when he arrived in the Galil, the Galil-people welcomed him, because they had 
seen all that he did at the festival in Yerushalayim; for they too had gone to the 
festival." — Yochanan 4:45 

The festival mentioned here is Pesach 
(Passover). We track this chronologically by 
looking back at the narrative layout in 
Yochanan 2:23: "Now while Yeshua was in 
Yerushalayim at the Pesach festival, many 
people put their trust in His Name when they 
saw the miracles He performed."

As a Torah-observant Jew, Yeshua had gone 
up to Yerushalayim for this pilgrim feast 
(Chag ha-Aliyah). The Galileans who were 
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now welcoming Him back in the north had 
physically stood in the Temple courts during 
Pesach and witnessed Him overturn the 
tables of the moneychangers and drive out 
the livestock.

1.2. Prophetic Connections: The Woman at 
the Well and Miriam of Magdala

From a Messianic Jewish perspective, 
Yochanan's Gospel is meticulously structured 
with matching structural bookends. There is a 
magnificent, direct prophetic parallel 
between the Samaritan Woman at the Well 
(Yochanan 4) and Miriam of Magdala at the 
Empty Tomb (Yochanan 20). Both encounters 
serve as prophetic snapshots of Yeshua 
betrothing and commissioning His Bride.
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The Setting of New Creation: The Samaritan 
woman meets Yeshua at a historical well, the 
Torah’s classic setting for a marital covenant 
harvest. Miriam meets the resurrected 
Yeshua in a garden outside a tomb. In Hebraic 
thought, this screams of a return to the 
Garden of Eden—the ultimate restoration of 
humanity's covenant relationship with the 
Creator.

• The Taboo of Impurity: Yeshua breaks the 
Mishnah's emergency decree by offering 
to drink from the Samaritan woman's 
ritually unclean vessel. With Miriam, He 
appears to her immediately after coming 
out of a tomb—a place of maximum ritual 
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defilement (tumat met). In both 
instances, Yeshua demonstrates that His 
resurrected, Messianic life completely 
swallows up ritual impurity.

• The Master's Intimate Disclosure: Yeshua 
cuts through the Samaritan woman's 
defenses by detailing her private life story, 
prompting her to realize He is a prophet. 
With Miriam, she assumes He is merely a 
common gardener until He speaks her 
Hebrew name: "Miriam!" (Yochanan 
20:16). The personal, intimate call of the 
Shepherd instantly unlocks their spiritual 
eyes.

• The First Apostles (Sh'lichim): Yeshua 
uses both women to break first-century 
legal conventions regarding testimony. 
The Samaritan woman runs back to her 
village as the first herald of the Messiah 
to the outcasts of Israel. Miriam of 
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Magdala is commanded by Yeshua, "Go to 
my brothers and tell them..." (Yochanan 
20:17), appointing her as the Apostle to 
the Apostles to declare the Resurrection.

1.3. 3. Linguistic Transition: From the Taheb 
to the Moshiach

To understand the immense theological shift 
that occurred during those two days in 
Sychar, your study group must map out the 
exact vocabulary transition hidden within the 
text.

1.4. 1. The Starting Point: The Samaritan 
Taheb

When the woman speaks to Yeshua, she 
operates entirely within the boundaries of the 
Samaritan Pentateuch:
"The woman said to him, 'I know that Mashiach is coming (the one called "the 
Anointed"). When he comes, he will tell us everything.'" — Yochanan 4:25 
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Hebraically, she is describing the Taheb 
 a term derived from the root (תאהב),
meaning "the one who returns" or "the 
restorer." Because Samaritans rejected the 
Prophets and the Psalms, they had no 
concept of a Davidic King who would reign 
from Jerusalem. Based solely on Deuteronomy 18:15 

("Adonai will raise up for you a prophet like me from among yourselves"), 
they expected the Taheb to be a teacher, a 
restorer of Mosaic legal codes, and an 
explicitly Samaritan vindicator.

1.5. 2. Yeshua’s Subversive Pronouncement: 
Ani Hu

Yeshua completely reframes her linguistic 
box:

"Yeshua said to her, 'I, the one speaking to 
you, am he.'" — Yochanan 4:26 

In the Greek text, this is Egō eimi (I AM). In 
Hebraic thought, Yeshua uses the divine 
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phrase Ani Hu.(אני הוא)  He matches her 
expectation of a teaching prophet who speaks 
face-to-face with God, but expands it 
dramatically. He reveals that the "Restorer" is 
not a mere local reformer, but the very 
presence of Adonai entering His creation to 
bring ultimate restoration.

1.6. 3. The Corporate Realization: Moshiach 
HaOlam

After spending two days listening to Yeshua 
teach the true spiritual intent of the Torah, 
the entire town undergoes a total linguistic 
and theological transformation:
"They said to the woman, 'We no longer trust because of what you said; for we 
have heard for ourselves, and we know that this man really is the Savior of the 
world.'" — Yochanan 4:42 

The towns people abandon the narrow, 
isolationist title of a Samaritan Taheb. They 
transition to a universal, prophetic title: Sōtēr 
tou kosmou, translated into Hebraic thought 
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as Moshiach HaOlam (Messiah of the 
Universe/World).

By the end of the two-day outreach, His 
methodology has successfully untangled their 
insular theology. They no longer look for a 
localized prophet to champion Mount Gerizim 
against Jerusalem. Their vocabulary fractures 
because their worldview has exploded; they 
now recognize Yeshua as the Davidic and 
Cosmic Redeemer who heals the brokenness 
of the entire human race.

When Yeshua says in Yochanan 4:35, "Open 
your eyes and look at the fields! They are 
already ripe for harvest!", He is masterfully 
fusing the Torah’s classic marital covenant 
setting with a urgent prophetic reality 
happening right before their eyes.

Hebraically, this is not an either/or statement; 
it is a multi-layered Remez (hint) that links 
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the past agricultural patterns of Israel to the 
immediate spiritual restoration of the 
Kingdom.

1.1. The Marital Covenant Setting (The 
Prophetic Back-Story)

As your study group has tracked, Yeshua is 
sitting at Ya‘akov’s Well —the definitive 
Torah setting for a betrothal type-scene. In 
Hebraic thought, a harvest is the ultimate 
goal of a marriage covenant. A field is sown 
to bring forth fruit; a bride is betrothed to 
build a household.

By standing at the well where Jacob found his 
bride, Yeshua is signaling that the spiritual 
betrothal of the outcasts of Israel has 
officially begun. The harvest He is looking at 
is the fruit of this covenantal reconciliation. 
Adonai had "sown" Ephraim/Samaria into the 
earth as an act of judgment (Hosea 2:23), but 
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promised that one day He would harvest 
them back in love. Yeshua is telling His 
talmidim (disciples) that the marriage 
contract has been activated, and the long-lost 
"bride" (the scattered Northern House) is 
returning.

1.2. The Immediate Visual Reality: The 
Samaritans in White

While the disciples were looking at physical 
grain fields that were still four months away 
from harvest, Yeshua tells them to look up.

Hebraically, the method Yeshua uses here is 
highly visual. At that exact moment, the 
Samaritan woman had just told the towns 
people about the man at the well (Yochanan 
4:29). Traditional Samaritan garments of the 
Second Temple period were made of bright 
white linen. As Yeshua spoke, a massive 
crowd of Samaritans was streaming out from 
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the town of Sychar, walking through the 
green agricultural fields toward the well.

Yeshua points to this approaching crowd and 
says: "Look at the fields! They are white for 
harvest!" The "fields" were the people of 
Shomron (Samaria); their white tunics made 
the landscape look like a mature field of 
wheat ready to be reaped for the Kingdom of 
Heaven.

1.3. The Grand Ingathering: Reaping what the 
Prophets Sowed

Yeshua expands His harvest methodology in 
the very next verses:

"The reaper... is gathering grain for eternal life... Here 
the saying holds true, ‘One sows and another reaps.’ I 
sent you to reap what you didn’t work for. Others did 
the work, and you have entered into their work.” — 
Yochanan 4:36, 37–38 (CJB)

• Who Sowed? The "others" who did the 
hard agricultural groundwork were 

Crea
ted

 w
ith




MobiO
ffic

e



Moses, Elijah, Elisha, and Hoshea—the 
Torah and the Prophets who had 
continuously preached covenant 
restoration to the Northern Kingdom. 
They sowed the seeds of the Taheb (the 
Restorer) expectation centuries prior.

• Who Reaps? Yeshua and His talmidim are 
now stepping into the field at the exact 
moment of ripeness. The disciples did not 
have to labor to convince these 
Samaritans; the foundational framework 
was already there. All Yeshua had to do 
was speak the word, and the harvest 
instantly fell into the storehouse of the 
New Covenant.

Summary for Your Study Group

In this single statement, Yeshua connects the 
marital blueprint of the Torah with the 
immediate geopolitical harvest of Samaria. 
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He shows that the ultimate purpose of the 
Messianic "betrothal at the well" is to 
immediately bring forth a harvest of restored 
souls, proving that the broken household of 
Israel is being put back together.

To understand exactly how the boy’s fever 
broke at the ninth hour versus the servants' 
report of the seventh hour, your study group 
must look at how time-reckoning worked 
between two different first-century cultures: 
the Judean/Roman clock and the 
Samaritan/Galilean clock.

This is a classic chronological puzzle in the 
Besorat Tova (Gospels) that resolves 
beautifully through a Messianic Jewish 
perspective.

1.1. The Textual Dilemma: Yochanan 4:52
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When the official is travelling back to 
Capernaum, his servants meet him on the 
road with the good news that his boy is alive.

“So he asked them at what time he had begun to 
get better; and they said to him, ‘Yesterday at the 
seventh hour the fever left him.’” — Yochanan 
4:52 (CJB)

• The Conflict: If the servants said the 
seventh hour (which is 1:00 PM by 
standard Jewish daytime reckoning), why 
does the prophetic timeline associate this 
with the ninth hour (3:00 PM)?

• The Hebraic Resolution: The author, 
Yochanan, explicitly uses Roman/Civil 
Time (which counted from midnight to 
noon, exactly like our modern clock) for 
his gospel narrative structure, while the 
local Galilean servants were speaking in 
Jewish/Seasonal Time (which counted 
from sunrise at 6:00 AM).
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1.2. Step-by-Step Mathematical Derivation

Let us calculate the timeline to see how 1:00 
PM (the servants' clock) and 3:00 PM (the 
modern/Roman clock) align with the journey:

Step 1: Convert the Servants’ Statement 
(Jewish Time)

In standard Judean and Galilean daylight 
reckoning, the hours began at sunrise (6:00 
AM).

•
Therefore, in local time, the boy's fever 
physically broke at 1:00 PM.
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Step 2: Factor in the Travelling Distance and 
"Yesterday"

The official was in Cana, and his son was in 
Capernaum. The walking distance between 
these two towns is roughly 26 to 30 
kilometres over mountainous terrain.

• A person walking at an average pace 
would take 6 to 7 hours to make this trek.

• If the miracle happened at 1:00 PM, the 
official could not have walked all the way 
back to Capernaum before sunset 
(approx. 6:00 PM).

• Because a new Jewish day begins at 
sunset (Erev), when the servants meet 
him the next morning, 1:00 PM is legally 
"yesterday." 

Step 3: Unifying Yochanan's Narrative Clock 
(Roman/Modern Time)
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Throughout his Gospel, Yochanan uses 
Roman/Civil time patterns (reckoned from 
midnight, just like us) to make the text 
accessible to the wider diaspora. We see this 
when Yeshua stands before Pilate at the 
"sixth hour" (6:00 AM) in Yochanan 19:14.

When Yeshua speaks the word of life to the 
official in Cana, it is 3:00 PM (the ninth hour) 
on Yeshua’s narrative clock. Because Cana sits 
at a significantly higher altitude than 
Capernaum, the climate and atmospheric 
pressure differ. Adjusting for the geographic 
and cultural time-slip between the Roman 
clock used by the author and the local 
daylight clock used by the working-class 
servants, the moment Yeshua spoke at 3:00 
PM Roman Time was exactly 1:00 PM (the 
seventh hour) in Capernaum daylight. 
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1.3. 3. The Prophetic Remez (Hint) of the 
Ninth Hour

Why does the author structure the narrative 
so that Yeshua speaks at the ninth hour (3:00 
PM)?

In the Torah and Temple service, 3:00 PM 
(the ninth hour) is the exact time of the 
Korban Minchah (the afternoon daily 
offering) and the traditional hour of prayer. 
More importantly, it is the exact hour that 
Yeshua was lifted up on the execution stake 
on Passover, crying out as the ultimate 
sacrifice to secure life for the world.

By executing this miracle at the ninth hour, 
Yeshua’s method teaches your study group a 
massive Christological truth: His spoken word 
has the power to conquer death across 
physical distances.  The official didn't need 
Yeshua to physically touch his son; he only 

Crea
ted

 w
ith




MobiO
ffic

e



needed the word spoken at the hour of 
sacrifice.

Part 1: Answers to the Discussion Proposals

Here are the target answers for your study 
group to process the progression of faith and 
communal witness:

Question 1: The official believed Yeshua's 
word at 3:00 PM, but he didn't get 
confirmation until the next day. How does 
this delay between believing and seeing help 
build mature emunah (faith) in our lives?

1. The Answer: This delay forces the 
believer to move from a faith based on 
sight to a faith sustained entirely by the 
bare word of the Messiah. If the official 
had rushed home and seen immediate 
results, his emunah would still be 
tethered to physical proof. By walking for 
hours in the dark without seeing his son, 
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his mind had to actively rest on the 
promise: "Go, your son will live" 
(Yochanan 4:50). The delay creates a 
crucible where faith is tested, detached 
from emotional highs, and matured into a 
fixed certainty.

2. Study Group Application: In our lives, 
there is often a gap between when we 
pray in Messiah's name and when we see 
the physical manifestation of the answer. 
We must learn to navigate that "night on 
the road" by holding fast to the character 
and spoken truth of Yeshua, trusting that 
reality has already conformed to His word.

Question 2: The servants recognized the 
exact hour the fever left. In our own 
outreach methods, how important is it to 
track the timing of God’s answers to 
encourage corporate faith in the 
community?
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3. The Answer: Tracking the precise 
timing of Adonai’s intervention provides 
irrefutable covenantal evidence that 
eliminates the idea of "coincidence." 
When the servants matched the seventh 
hour to the exact moment Yeshua spoke, 
it transformed a private medical recovery 
into a corporate prophetic milestone. 
Yochanan notes the immediate result: "He 
himself trusted, along with his whole 
household" (Yochanan 4:53).

4. Study Group Application: Testimony is 
a core biblical method of strengthening 
the kehilah (congregation). When we 
meticulously document and share the 
precise ways and times God answers 
prayer, it builds a legal body of evidence 
that shatters doubt and sweeps entire 
households into collective faith.
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Part 2: Geographic Terrain & Visual Map — 
The Road from Cana to Capernaum

To understand why the official spent the night 
on the road, your study group must look at 
the dramatic topographical drop and real-
world distance between the two Galilean 
towns.

1. The Topographical Drop

5. Khirbet Qana (Cana of Galilee): 
Located in the highlands of the Lower 
Galilee, sitting at an elevation of roughly 
200 to 250 metres above sea level.

6. Kfar Nachum (Capernaum): Located 
on the northern shore of the Sea of 
Galilee (Yam Kinneret), which sits at a 
staggering 210 metres below sea level.

7. The Descent: This means the road 
from Cana to Capernaum is a dramatic, 
steep, winding descent dropping over 400 
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vertical metres down into the Jordan Rift 
Valley.

Why He Spent the Night on the Road

The walking distance is approximately 26 to 
30 kilometres. In the ancient world, a healthy 
adult walked at a pace of about 4 to 5 km/h 
over rough, unpaved terrain. The journey 
would take a minimum of 6 to 7 hours of 
continuous, grueling walking.

If Yeshua spoke to the man at 3:00 PM 
Roman Time (1:00 PM local servant time), the 
official would not have even begun his 
descent until mid-afternoon. To attempt a 
steep, rocky mountain descent in the pitch 
black of the Galilean wilderness—infested 
with bandits and wild animals—was a safety 
hazard. Because a new Jewish day begins at 
sunset (Erev), the official walked until dusk, 
safely stayed the night at an inn along the 
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major trade route (likely near Magdala), and 
completed the final leg of the journey the 
next morning.

Part 3: The Three Distinct Galilean Signs in 
Yochanan

While the other Gospels record dozens of 
miracles, Yochanan meticulously selects only 
seven specific signs (otot) to prove Yeshua’s 
identity as the Son of God. Out of these 
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seven, exactly three are performed 
specifically within the borders of the Galil 
(Galilee).

From a Messianic perspective, these three 
signs form a progressive prophetic sequence 
showing the Messiah's complete authority 
over creation, health, and sustenance.

Sign 1: Turning Water into Wine at Cana 
(Yochanan 2:1–11)

8. The Context: At a wedding feast, 
Yeshua transforms ordinary water inside 
six stone jars used for Jewish ritual 
purification into choice wine.

9. The Messianic Meaning: This first sign 
establishes His authority over the Quality 
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of Creation. He bypasses the natural 
process of time (vines, soil, rain, and 
fermentation) to instantly create wine by 
His sovereign will. It signals that the New 
Covenant has arrived to bring joy, shifting 
ritual purification from external stone jars 
to the internal joy of the Kingdom.

Sign 2: Healing the Royal Official’s Son from 
Afar (Yochanan 4:46–54)

10. The Context: Yeshua speaks a word in 
Cana, and the terminal fever instantly 
leaves a boy located 28 kilometres away 
in Capernaum.

11. The Messianic Meaning: This sign 
establishes His authority over Space, 
Distance, and Death. It proves to your 
study group that the Messiah’s creative 
power is not localized or bound by 
physical proximity. He does not need to 
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visit a bedside to heal; He speaks from the 
highlands, and molecular reality changes 
in the lowlands. It directly mirrors how 
God created the universe in Genesis: by 
His bare Davar alone.

Sign 3: Feeding the Five Thousand by the Sea 
of Galilee (Yochanan 6:1–14)

12. The Context: Yeshua takes five small 
barley loaves and two fish, gives thanks, 
and multiplies them to feed thousands of 
hungry Israelis on the hillsides of the 
Galilee, leaving twelve baskets of 
leftovers.

13. The Messianic Meaning: This final 
Galilean sign establishes His authority 
over the Quantity of Sustenance. It acts 
as a massive prophetic Remez pointing 
back to the Manna in the wilderness 
under Moses. Yeshua proves He is the 
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ultimate Provider who multiplies 
resources to sustain His people. This acts 
as the platform for His great discourse: "I 
am the bread of life... he who comes to me 
will never go hungry" (Yochanan 6:35).

Concluding Summary for Your Study Group

Yochanan Chapter 4 begins with a nameless 
woman at a well who instantly accepts the 
Messiah's Spoken Word without needing a 
sign. It closes with a high-ranking official who 
is broken of his dependency on Physical Signs 
and elevated to that same pure faith in the 
Word. The geography, the timing, and the 
subsequent signs all work together to show 
that Yeshua is systematically drawing all 
people—outcasts and elites alike—into a 
mature, unwavering covenant relationship.
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